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AN INTRODUCTORY WORD TO THE ‘ANARCHIVFE’
“Anarchy isOrder!”

‘l must Create a System or be endlav’d by
another Man’s.
I will not Reason & Compare: my business
isto Create’
(William Blake)

During the 19th century, anarchism has develloped as a result
of a social current which aims for freedom and happiness. A
number of factors since World War | have made this
movement, and its ideas, dissapear little by little under the
dust of history.

After the classical anarchism — of which the Spanish
Revolution was one of the last representatives-a ‘new’ kind
of resistance was founded in the sixties which claimed to be
based (at least partly) on this anarchism. However this
resistance is often limited to a few (and even then partly
misunderstood) slogans such as ‘Anarchy is order’, ‘Property
istheft’,...

Information about anarchism is often hard to come by,
monopolised and intellectual; and therefore visibly
disapearing.The ‘anarchive’ or ‘anarchist archive’ Anarchy is
Order ( in short A.O) is an attempt to make the ‘principles,
propositions and discussions’ of this tradition available
again for anyone it concerns. We believe that these texts are
part of our own heritage. They don’t belong to publishers,
institutes or specialists.

These texts thus have to be available for all anarchists an
other people interested. That is one of the conditions to give
anarchism a new impulse, to let the ‘new anarchism’ outgrow
the slogans. This is what makes this project relevant for us:
we must find our roots to be able to renew ourselves. We
have to learn from the mistakes of our socialist past. History
has shown that a large humber of the anarchist ideas remain



standing, even during the most recent social-economic
developments.

‘Anarchy Is Order’ does not make profits, everything is
spread at the price of printing- and papercosts. This of
cour se creates some limitationsfor these ar chives.
Everyone is invited to spread along the information we
give . This can be done by copying our leaflets, printing
from the CD that is available or copying it, emailing the
texts,...Become your own anar chivel!!!

(Be aware though of copyright restrictions. We also want to
make sure that the anarchist or non-commercia printers,
publishers and autors are not being harmed. Our priority on
the other hand remains to spread the ideas, not the ownership
of them.)

The anarchive offers these texts hoping that values like
freedom, solidarity and direct action get a new meaning
and will be lived again; so that the struggle continues against
the

‘demons of flesh and blood, that sway scepters down here;
and the dirty microbes that send us dark diseases and wish to
squash us like horseflies;
and the will- ‘o-the-wisp of the saddest ignorance’.

(L-P. Boon)

The rest depends as much on you as it depends on us. Don’t
mourn, Organise!

Comments, questions, criticism,cooperation can be send to
A.O@advalvas.be

A complete list and updates are available on this address, new
texts are aways

welcomel!
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CHRONOLOGY OF BAKUNIN’SLIFE

Michael Aleksandrovich Bakunin born May 18, 1814
(Russian calander), May 30, 1814 (European calander),
in the village of Premukhino in the province of Tvar.

1828 Sent to St. Petersburg to prepare for Artillery
School

1829 entered the Artillery School in St. Petersburg.

1832 commissoned as a junior officer and sent to Misk
and Grodno in Poland.

1835 resigned commission.
1836 moved to Moscow and studied philosophy.

1836 translated Fichte's Lectures on the Vocation of the
Scholar.

1838 March: published Preface to Hegel's Gymnasium
Lectures.

1840 moved to St. Petersburg and in June to Berlin to
study and prepare for a professorship at the University of
Moscow.

1842 moved to Dresden and collaborates with Arnold
Ruge in publishing Deutsche Jahrbticher.

1842 published "Reaction in Germany" in October.

1843 moved to Bern and Zurich, meets Wilhelm
Weitling.



February 1844 moved to Paris, via Brussels.
February 1844 ordered home by Russian government.

December 1844 stripped of his nobel status and
sentenced in abstensiato hard labor in Siberia.

1844-1847 meets and talks with Proudhon often and
Marx occasionaly, and is on friendly terms with George
Sand.

November 29, 1847 a the banquet in Paris
commemorating the Polish insurrection of 1830,
Bakunin delivered a speech denouncing the Russian
government and is subsequently expelled from France.
Russian ambassador, in an attempt to discredit Bakunin,
circulates the false rumor that Bakunin is employed by
the Russian government to pose as arevolutionary.

1847 expelled from France in December and moved to
Brussels where he met Marx again.

February 1848 returned to Paris after February
Revolution.

March 1848 met Marx and Engels in Cologne and split
begins over Marx's denunciation of Bakunin's frined
Herwegh, who had led an ill-fated expedition of German
exilesto Baden in the hope of instigating an uprising.

June 1848 particpated in Slav Congress and insurrection
in Prague.
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June 1848 Marx publishes false report that Bakunin is a
Russian agent responsible for the arrest of Poles.

Latter part of 1848 expelled from Prussia and Saxony,
and spends the rest of the year in the principality of
Anhalt.

December 1848 Appeal to the Slavs. published.

January 1849 secretly arrived in Leipzig to prepare for
an uprising in Bohemia.

April 1849 moved to Dresden.

May 3, 1849 popular rebellion broke out in Dresden and
Bakunin emerged as a"heroic" leader.

May 9. 1849 the rebellion crushed, Bakunin, Richard
Wagner and Heuber escaped to Chemnitz where Bakunin
and Heuber are arrested while Wagner hides in his
sister's house and escapes.

January 14, 1850 while held in the Konigstein fortress,
Bakunin is condemned to death.

June 1850 death sentence commuted to life
imprisonment, after which Bakunin is extradited to
Austria.

March 1851, after first being jailed in Prague, then
Olmitz where he is sentenced to hang. Although the
death sentence is commuted, Bakunin is chained hand
and foot to the prison wall and suffers acutely. Shortly
thereafter, he is handed over to the Russians and
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imprisoned in the dungeons of the Fortress of Peter and
Paul.

1851 Confession to Tsar Nicholas 1.

1854 moved toSchiisselberg prison where he succumbs
to scurvy, causing histeath to fall out.

1857 Tsar Alexander relents, Bakunin is released from
prison and sentenced to perpetual exilein Siberia.

1858 married Antonia Kwiatkowski, a young Polish girl,
on October 5 and moved to Irkutsk.

June 1861 Bakunin contrives to escape Siberia, arrives
in Nikolavsk in July, sails on the Strelok to Kastri where
he boards an American merchant ship, Vickery, to
Hakodate, Japan. Next he makes his way to Y okohama,
and, in October, sails to San Francisco. In November he
crosses to New York, and on December 27, 1861 he
arrived in London.

1862 published To My Russian, Polish and Other Slav
Friends, and The People's Cause: Romanov, Pugachev,
or Pestel?

1863 goes to Stockholm and is reunited with his wife,
then back to London, and on to Italy.

Mid-1864 back to Sweden, then London, where he saw
Marx, and on to Paris where he renewed his friendship
with Proudhon, finally moving to Italy where he stayed
until 1867. He settled first in Florence.

1864 founded the journal Liberta e Giustizia.
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October 1865 moved to Naples.

1866 founded International Brotherhood, or the Alliance
of Revolutionary Socialists.

1867 travels to Geneva, attends and addresses the
inaugural Congress of the League for Peace and
Freedom and writes Federalism, Socialism and Anti-
Theologism.

September 25, 1868 founds the International Alliance of
Socialist Democracy.

July 1868 Bakunin joined the Geneva section of the
International  Workingmen's Association. Moved to
Geneva.

January 1869 secret "Alliance" dissolved.
March 1869 began his collaboration with Nechaev.

Fall 1869 moved to Locarno and translated first volume
of Marx's Das Kapital.

September 1869 attended Basle Congress of
International.

March 28, 1870 Marx addessed his "Confidential
Communication” to his German friends to stir up hatred
against Bakunin by declaring him an agent of the pan-
Slavist party from which he alegedly received 25,000
francs per year.

June 1870 broke relations with Nechaev.
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August 1870 Bakunin expelled from the Geneva section
of the International due to his support for the Jura
faction.

1870 Published Letters to a Frenchman.

September 9, 1870 left Locarno and arrived in Lyons
Sept 15.

September 28, 1870 a popular uprising is suppressed,
and Bakunin is forced to flee in the face of an arrest
warrant. He hid in Marseilles.

October 24, 1870 sailed from Marseilles to Locarno.
1870-71 Wrote The Knouto-Germanic Empire, including
the sections published posthumously as God and the
State.

1871 Wrote The Paris Commune and the Idea of the
State and published The Political Theory of Mazzini and
the International .

Summer and Autumn 1872 Bakunin stayed in Zurich.

September 7, 1872 Bakunin expelled from the
International at the Hague congress.

1973 Published Statism and Anarchy.

October 12, 1873 Bakunin retired from the struggle and
resigned from the Jura Federation.
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First half of 1874 spent in Italy where Bakunin lived
with Cafiero near Locarno.

July 1874 Bakunin joins his friends in Bologna where
they have planned an uprising, but is forced to return to
Switzerland in disguise and settled in Lugano.

1875 in poor health Bakunin traveled to Bern and is
hospitalized.

July 1, 1876 at noon Bakunin died.
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BAKUNIN ON THE STATE

The State is the organized authority, domination, and
power of the possessing classes over the masses the most
flagrant, the most cynical, and the most complete
negation of humanity. It shatters the universal solidarity
of al men on the earth, and brings some of them into
association only for the purpose of destroying,
conquering, and endaving all the rest. This flagrant
negation of humanity which constitutes the very essence
of the State is, from the standpoint of the State, its
supreme duty and its greatest virtue Thus, to offend, to
oppress, to despoil, to plunder, to assassinate or enslave
one's fellowman is ordinarily regarded as a crime. In
public life, on the other hand, from the standpoint of
patriotism, when these things are done for the greater
glory of the State, for the preservation or the extension of
its power, it is all transformed into duty and virtue This
explains why the entire history of ancient and modern
states is merely a series of revolting crimes; why kings
and ministers, past and present, of al times and all
countries---statesmen, diplomats, bureaucrats, and
warriors—--if judged from the standpoint of simply
morality and human justice, have a hundred, a thousand
times over earned their sentence to hard labor or to the
galows. There is no horror, no cruelty, sacrilege, or
perjury, no imposture, no infamous transaction, no
cynical robbery, no bold plunder or shabby betrayal that
has not been or is not dailly being perpetrated by the
representatives of the states, under no other pretext than
those elastic words, so convenient and yet so terrible:
““for reasons of state."

---Michael Bakunin, Federalism, Sociadism, Anti-
Theologism,
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found in Noam Chomsky, For Reasons of State,
Pantheon, 1973.
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BAKUNIN'SIDEA OF REVOLUTION &
REVOLUTIONARY ORGANISATION

ANONYMOUS— RED & BLACK REVOLUTION

The Russian revolutionary liberal Alexander Herzen,
who was a close friend of Michael Bakunin, told a story
of how when Bakunin was travelling from Paris to
Prague he came across a revolt of German peasants
"making an uproar around the castle, not knowing what
to do. Bakunin got out of his conveyance, and, without
wasting any time to find out what the dispute was about,
formed the peasants into ranks and instructed them so
skilfully that by the time he resumed his seat to continue
his journey, the castle was burning on all four sides’.[1]

Bakunin was the giant of the revolutionary movement in
Europe from 1848 to his death in 1876. At 64" and
240lbs he was a literal giant as well as the demon that
stalked the bourgeois imagination. Yet athough he is
often cited as the father of the anarchist movement,
today his ideas of revolutionary organisation are poorly
understood by anarchists and Marxists. Instead he is
most remembered for his role in countering the
authoritarian aspects of Marxism in the 1st International.

There are several good reasons why Bakunin is not
remembered for his positive ideas. The years Marx spent
in the British Library perfecting Das Kapital were spent
by Bakunin in a series of prisons, chained to walls, and
losing his teeth through scurvy. Not the best environment
for research or writing! And in any case as he admitted
in 1870"l am neither a scientist, nor a philosopher nor
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even a professional writer. | have written very little in
my life time, and have only ever done so in self-
defence".[2] In fact he wrote thousands of letters but
relatively few articles or pamphlets. Many of those
available today are drafts of unpublished works.

Also he never claimed any consistency to his life's
writings or activity. Even in 1871, when he and Marx
were fighting over the future of the First International, he
could write "Asfar as learning was concerned, Marx was
[in 1844], and till is, incomparably more advanced than
I. I knew nothing at that time of political economy, | had
not yet rid myself of my metaphysical observations ....
He cdled me a sentimental idealist and he was
right;....".[3]

Many Marxists came to see Marx as a sort of prophet
whose writings comprise a perfect materialist ‘revelation’
that can be used to answer all of today's questions. This
may be a foolish approach but it's true to say that Marx's
life's writings are more consistent than Bakunin's are.
The writings of the young Bakunin have quite different
politics to hiswritings at the end of hislife.

BAKUNIN'SEARLY LIFE

Bakunin followed a similar path of development to many
of the other revolutionaries from a bourgeois background
of that generation. Like Marx and Engels this included
involvement with the left Hegalians. In 1844 he was a
member of Marx's Democratic Federation in Paris where
he also met and was influenced by Proudhon. When the
1848 revolutions (which centred on the demand for
bourgeois parliaments and home rule) erupted, he served
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in the Workers National Guard in Paris. When that
rising was defeated he headed to Germany in March as
the revolutions there started, hoping to encourage a
Polish revolt.

Bakunin's political ideology at the time was fairly
unformed but is usually described as 'Pan Slavist'. Many
commentators since have had problems putting this in
any sensible context. Anarchists have tended to see it as
irrdlevant, while Marxists have generally concentrated
on attacking Bakunin for the anti-German (Prussian)
aspect to it.

His writings and activity in this period bear more then a
passing resemblance to what has been called left
republicanism in Ireland. The idea that the 'national
struggle' can be an impetus towards the abolition of class
rule even as it achieves national independence is also
found in many Marxist writings, including those of
Connolly and Trotsky. His anti-German rants are echoed
much later in the anti - US diatribes of Marxist South
American revolutionaries who, sometimes identified the
enemy as the 'blue eyed blondes of the north'.

1848 also saw Bakunin participate in the Slav congress
in Prague and publish 'An appea to the Slavs. This
appea had many things in common with later left
republican statements, for instance the call for
revolutionary Slavic unity against the German, Turkish
and Magyars occupations "while we stretched our
fraternal hands out to the German people, to democratic
Germany". He sought to make socialism an inevitable
part of the nationa liberation struggle writing;
"Everybody has come to the redlisation that liberty was
merely alie where the great majority of the population is
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reduced to a miserable existence, where, deprived of
education, of liberty and of bread, it is fated to serve as
an underprop for the powerful and the rich." The appeal
ends with "The socia question thus appears to be first
and foremost the question of the complete overturn of
society."[4]

YEARSIN JAIL

Bakunin moved to Dresden where he met and befriended
the composer Richard Wagner. There, in May 1849, a
constitutional crisis led to another rising. With Wagner
he joined the insurrection and became a revolutionary
officer. Marx gives a summary of eventsin aletter to the
New York Daily Tribune (October 2, 1852) on
'Revolution and Counter Revolution in Germany' "In
Dresden, the battle in the streets went on for four days.
The shopkeepers of Dresden, organised into ‘community
guards not only refused to fight, but many of them
supported the troops against the insurrectionists. Almost
all of the rebels were workers from the surrounding
factories. In the Russian refugee Michagl Bakunin they
found a capable and cool headed leader"”.

Bakunin was arrested after the rebellion was put down.
His luck had run out. He was already wanted by the
Russians, the Czar having confiscated al his property
and removed all his rights in 1844. He spent 13 months
in jail in Dresden under sentence of death. One night he
was led out, he presumed to be executed, but instead he
was handed over to the Austrians. They jailed him in
Prague for nine months before moving him to the
Olmutz fortress where he was chained to the wall for two
months. They condemned him to hang for high treason.
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Instead he was handed to the Russians where he was
jailed in the Peter-Paul Fortress. Here he lost his teeth
from scurvy and came close to losing his mind.

He spent nearly ten years in the various prisons until he
was exiled to Siberia in 1857. There, once he had
recovered his health, he fled via Japan to the US and
then to London at the end of 1861. His incredible escape
from Siberia (Japan had only just opened up to the west
in 1853) only added to the mystification that surrounded
Bakunin.

In prison he had remained a pan Slavist and was clearly
not yet an anarchist. The Czar, like later generations of
Russian rulers, had a fondness for extracting confessions
from his victims. Bakunin used his as a chance to outline
his program which included the idea that what Russia
needed was "a strong dictatorial power" to raise the
standard of living and education. While some have
correctly pointed out that what is said in such a
confession should be taken with a pinch of salt, even as
late as 1862 Bakunin "thought the Tsar was capable of
really working with the people, and the people capable
of imposing its will on the Tsar through a National
Assembly".[5]

However alongside and contrary to this he was clearly
developing his thoughts in a libertarian direction. In
1862 Herzan's journal 'The Bell' published his open letter
with the title "To my Russian, Polish and other Sav
friends’. The section addressed to university students
reads "Go to the people. This is your field, your life,
your science. Learn from the people how best to serve
their cause! Remember, friends, that educated youth
must be neither the teacher, the paternalistic benefactor,
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nor the dictatorial leader of the people, but only the
midwife for the self-liberation, inspiring them to increase
their power by acting together and co-ordinating their
efforts’.[6] In that period the denia of education to the
working class in most countries made it inevitable that
the vast bulk of revolutionary writers would come from
the bourgeois. Leaving that aside, Bakunin suggests a
relationship between the 'revolutionary intellectual' and
the people that anarchists would still hold with today.

He finally came to rgect pan Slavism after the 1863
Polish insurrection when he saw that the Polish
nationalists were more interested in Ukrainian land then
the support of the Ukrainian Slavs and that they more
afraid of peasant insurrection than the Czar. He visited
Marx in London on his return. Marx invited him to join
the 1st International and wrote to Engels (Nov 4, 1864)
saying "On the whole he is one of the few people whom
| find not to have retrogressed after 16 years, but to have
developed further"[7].

Bakunin had not yet seen the value of the 1st
International (which was then in an embryonic form as a
combination of British trade unions and French followers
of Proudhon or Blanqui). He went to Italy where he
worked on an international project of revolutionary
organisation. According to Daniel Guerin "The few
members of the brotherhood were ... former disciples of
the republican Giuseppe Mazzini, from whom they
acquired their taste for and familiarity with secret
societies'.[8] Brian Morris includes Polish and Russian
exilesin thislist.[9]

Bakunin comesin for alot of criticism from modern day
revolutionaries over his advocacy of secret societies in
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this period. Such criticisms though are looking back
from the comparative safety of 20th century western
Europe or the US where mass unions are a fact and
revolutionaries are comparatively free to hold meetings
and publish papers. In Bakunin's time such activity was
amost aways illegal and liable to get the author
sentenced to years in prison, if not death. Marx and
Engels had published the '‘Communist Manifesto’ from
one such secret society, the League of the Just, and had
continued in another up to the founding og the
International despite the fact they were in the relative
safety of liberal England.

The group around Bakunin had worked in similar secret
societies for years, there were no legal revolutionary
organisations in Poland or Russia in this period. In Italy
and France these societies, often based on the
Freemasons, were also the norm. It is thus hardly
surprising that they concluded that "an association with a
revolutionary purpose must necessarily take the form of
a secret society"[10]

They drew up sets of rules for such groupings, the first
under the title Revolutionary Society/Brotherhood in
1865. Arthur Lehning, editor of the Archives Bakunin
points out that such programs and statues mirror
Bakunin's evolving thoughts, rather than "the operation
of an organisation".[11] They were intended to be a
blueprint of an ‘idea' organisation rather than a
description of an aready fully formed one.

Thefirst of these documents, while clearly on the path to
libertarian organisation, is firmly rooted in Bakunin's pre
anarchist phase. It combines ideas of libertarian
organisation with the contradictory aim of setting up a
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parliament; "For the governance of common affairs, a
government and provincial assembly or parliament will
of necessity be formed'[12]

It also reduces the question of revolution to an
organisational one. The assumption is that everywhere
the people are ready to rise and that all that is needed is
for a relatively small number of revolutionaries to co-
ordinate this rising. This an idea also common in 20th
century Marxism either in the Trotskyist idea of the
‘crisis of leadership’ or the Gueverist revolutionary foci.

If this program cannot be considered any sort of final
blueprint this does not mean that it isirrelevant. The kind
of new society they advocated was a radical advance in
the Europe of the 1860's and remains surprisingly
relevant. The selection in the box gives the flavour of
how they saw post-revolutionary society.

The Program of the Brotherhood (1865) "the advent of
liberty is incompatible with the existence of
States.......the free human society may arise at last, no
longer organised .... from the top down.... but rather
starting from the free individual and the free association
and autonomous commune, from the bottom up........
women, different from man but not inferior to him,
intelligent, hardworking and free as he is, should be
declared his equal in all political and socia rights
....religious and civil marriage should be replaced by free
marriage, and that the upkeep, education and training of
al children should be a matter for everyone, a charge
upon society .... children belonging neither to society nor
to their parents but rather to their future liberty..the
revolution .... can .... be effected only by the people....the
revolution .... cannot succeed unless, sweeping, like a
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worldwide conflagration .. it encompasses the whole of
Europe for a start and then the world....the social
revolution .. will not .... put up its sword before it has
destroyed every state ... across the whole civilised
world"[13]

Bakunin next attempted to introduce a revolutionary
socialist program into the League of Peace and Freedom.
This was founded at a conference in Geneva in August
of 1867 attended by 6,000 people, "all friends of free
democracy" . Bakunin is described rising to speak at the
conference; "the cry passed from mouth to mouth:
'‘Bakunin!" Garibaldi, who was in the chair, stood up,
advanced a few steps and embraced him. This solemn
meeting of two old and tried warriors of the revolution
produced an astonishing impression .... Everyone rose
and there was a prolonged and enthusiastic clapping of
hands'[14] .

Some people date Bakunin's advocacy of anarchism from
this point, not least because as part of his speech he
denounced nationalism - a break with his previous pan-
Slavism. Others date it from the following congress of
Berne in 1868. In any case it is from this period onward
that Bakunin becomes centrally involved in the building
of mass revolutionary organisations, including that of the
1st International .

It is from this point that he starts to advocate methods of
organisation consistent with anarchism. His last major
work, written in 1873, outlines the following program
for the revolutionary youth in Russia.

"....they must go the people, because today - and thisis
true everywhere, but especially in Russia - outside of the
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people, outside of the multi-million-strong labouring
masses, there is neither life, nor cause, nor future'[15]

"The chief defect which to this day paralyses and makes
impossible a universal popular insurrection in Russia is
the self-containment of the communes, the isolation and
separateness of the local peasant worlds. At all costs we
must shatter that isolation and introduce the vital current
of revolutionary thought, will, and deed to those separate
worlds. We must link together the best peasants of all the
villages, districts, and, if possible, regions, the
progressive individuals, the natural revolutionaries of the
Russian peasant world, and, where possible, creating the
same vital link between the factory worker and the
peasantry.

.....We must convince these progressive individuals - and
through them, if not all the people then at least a sizeable
segment of them, the most energetic segment - that the
people as a whole .... share one common misfortune and
therefore one common cause. We must convince them
that an invincible force lives in the people, which
nothing, and no one can withstand, and that if it has not
yet liberated the people it is because it is powerful only
when it is concentrated and acts simultaneously,
everywhere, jointly in concert, and until now it has not
done so. In order to concentrate that force, the villages,
districts and regions must be linked and organised
according to a common plan and with the single
objective of universal liberation of the people. To create
in our people a feeling and consciousness of real unity,
some sort of popular newpaper must be established ....
which would immediately spread information to every
corner of Russia, to every region, district and village,
about any peasant or factory uprising that breaks out in
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one locality or another, and also about the significant
revolutionary movements produced by the proletariat of
western Europe.

.. the Russian people will acknowledge our educated
youth as their own only when they encounter them in
their own lives, in their own misfortunes, in their own
cause, in their own desperate rebellion. The youth must
be present from now on not as witnesses but as active
participants, in the forefront of all popular disturbances
and uprisings, great and small .... Acting in accordance
with a rigorously conceived and fixed plan, and
subjecting all their activity to the strictest discipline in
order to create that unanimity without which there can be
no victory.." [16]

This one quotation refutes the most common
misrepresentations of Bakunin's model of organisation. It
does confirm one common criticism of Bakunin, that he
did not confine his revolutionary subject to the industrial
working class, but looked as much, if not more so, to the
artisans and the peasants. However while this criticism
might make some sense in modern Europe or North
America today, in the 1870's any revolution which only
mobilised the urban workers would have been doomed to
defeat. At that time urban workers were a tiny minority
of society.

For instance in advocating a similar strategy for
revolutionaries in Italy Bakunin estimates that "....Italy
has a huge proletariat.... It consists of two or three
million urban factory workers and small artisans, and
some 20 million landless peasants.”" [17] Bakunin, unlike
Marx, saw that the peasants could be actively won over
to the side of the revolution, and, because of the numbers
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involved there could be no libertarian revolution in that
period without the peasants.

But Bakunin did not, as is often claimed, dismiss the
industrial workers. In fact, in advance of Marx and in
anticipation of the factory committee movement of the
Russian revolution, he insisted that "The co-operative
associations already have proven that workers are quite
capable of administering industrial enterprises, that it can
be done by workers elected from their midst and who
receive the same wage."[18] He was however critical of
acertain layer of the British, German and Swiss working
class who he believed had become a labour aristocracy
that could be hostile to the interests of the proletariat asa
whole.

Bakunin's view of how revolutionaries should organise is
often criticised for appearing to advocate a secret
dictatorship over the people. The documents on
revolutionary organisation he produced in 1867 (above)
and in 1868 do indeed contain an odd contradiction,
captured by the quotation below.

"That association starts from the basis that revolutions
are never made by individuals, nor even by secret
societies. They are, so to speak, self-made, produced by
the logic of things, by the trend of events and actions....
All that a well organised society can do is, first, to play
midwife to the revolution by spreading among the
masses ideas appropriate to the masses' instincts, and to
organise, not the Revolution's army - for the people at al
times must be the army - but a sort of revolutionary
general staff made up of committed, energetic and
intelligent individuals who are above all else true friends
of the people and not presumptions braggarts, with a
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capacity for acting as intermediaries between the
revolutionary idea and the people'sinstinct

The numbers of such individuals, then, need not be huge.
A hundred tightly and seriously alied revolutionaries
will suffice for the whole of Europe. Two or three
hundred revolutionaries will be enough to organise the
largest of countries’.[19]

This contradiction is emphasised in the last couple of
lines where Bakunin seems to be suggesting that on the
one hand two or three hundred revolutionaries are
required in the larger countries but on the other only 100
(asmaller figure) are required for Europe (alarger area.).

This ‘contradiction’ appears again and again in Bakunin's
writings, for instance in 1870 he was to write

"Thus the sole aim of a secret society must be, not the
creation of an artificial power outside the people, but the
rousing, uniting and organising of the spontaneous
power of the people; therefore, the only possible, the
only real revolutionary army is .... the organisation
should only be the staff of this army, an organiser of the
people's power, not its own.... A revolutionary idea is
revolutionary, vital, rea and true only because it
expresses and only as far as it represents popular
instincts which are the result of history. To strive to foist
on the people your own thoughts-foreign to its instinct-
implies a wish to make it subservient to a new state....
The organisation must accept in all sincerity the idea that
itisaservant and a helper, but never acommander of the
people, never under any pretext its manager, not even
under the pretext of the people's welfare.
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The organisation is faced with an enormous task: not
only to prepare the success of the people's revolution
through propaganda and the unification of popular
power; not only to destroy totally, by the power of this
revolution, the whole existing economic, social and
political order; but, in addition .... to make impossible
after the popular victory the establishment of any state
power over the people-even the most revolutionary, even
your power-because any power, whatever it called itself,
would inevitably subject the people to old slavery in a
new form....

We are hitter foes of al official power, even if it were
ultracrevolutionary power. We are enemies of all
publicly acknowledged dictatorship; we are socia-
revolutionary anarchists. But you will ask, if we are
anarchists, by what right do we wish to and by what
method can we influence the people? Reecting any
power, by what power or rather by what force shall we
direct the people's revolution? An invisible force-
recognised by no one, imposed by no one-through which
the collective dictatorship of our organisation will be all
the mightier, the more it remans invisible and
unacknowledged, the more it remains without any
official legality and significance.

Imagine.... a secret organisation which has scattered its
members in small groups over the whole territory of the
Empire but is nevertheless firmly united: inspired by a
common ideal.... an organisation which acts everywhere
according to a common plan. These small groups,
unknown by anybody as such, have no officialy
recognised power but they are strong in their ideal,
which expresses the very essence of the people's
instincts, desires and demands....
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This dictatorship is free from all self-interest, vanity and
ambition for it is anonymous, invisible and does not give
advantage or honour or official recognition of power to a
member of the group or to the groups themselves. It does
not threaten the liberty of the people because it is free
from al officia character...." [20]

On the one hand Bakunin recognised that "The future
social organisation should be carried out from the bottom
up" [21] On the other hand the possibility for the
creation of this new society would not come about due to
a spontaneous revolution but would require an
international organisation of revolutionaries which
would be "centralised by the idea and by the sameness of
aprogram” [22]

As we have seen Bakunin had some considerable
experience of insurrection. He was also of course, like
Marx, a disciple of Hegel and hence the dialectical
method by which two apparently contradictory things
would interact to create a new situation/idea that was an
advance on both. At this stage in his writing Bakunin
was advocating a way of overcoming the contradiction
between the goal of a libertarian society and the
organisational methods needed to overthrow an
authoritarian one. Other and later revolutionaries faced
with this contradiction have tended to either argue for a
strongly centralised party that would aim for state power
or to pretend that serious organisational methods were
not necessary. Bakunin was attempting to go beyond
these two opposing ideas to find a new solution that
satisfied redlity.
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Bakunin's views on revolutionary organisation can be
presented as a sort of wedding cake with separate but
informally connected tiers of revolutionaries. At the top
were the '100', the general staff whose role it would be to
establish and maintain the informa links between
countries. They would allow some judgement of when
the time was ripe for revolutionary insurrection on the
one hand and on the other a means of trying to co-
ordinate this insurrection. This was to be a secret
(because of the danger of arrest) and (after 1868) an
informal set of contacts who would attempt to influence
the course of events through the power of their ideas.

Beneath this was to be a second, much larger and more
open organisation. Thiswas the Alliance and itsrole was
primarily to introduce revolutionary ideas into the mass
organisations of the proletariat, in particular through the
building of regional sections of the international.

After 1868 he would come to see the base of this 'cake
as the International. The base was to be the creation of
organs of working class struggle that would favour direct
action and reject political (i.e. electoral) activity. The
Alliance would act within the international to push these
politics to the fore. This was necessary because, he
wrote, the mass of the workers - being illiterate and
working long hours just to survive - would not be won to
socialism through abstract ideas alone. Rather Bakunin
wrote

"It follows then that in order to touch the heart and gain
the confidence, the assent, the adhesion, and the co-
operation of the illiterate legions of the proletariat - and
the vast majority of proletarians unfortunately still
belong in this category - it is necessary to begin to speak

33



to those workers not of the general sufferings of the
international proletariat as awhole but of their particular,
daily, altogether private misfortunes. It is necessary to
speak to them of their own trade and the conditions of
their work in the specific locality where they live; of the
harsh conditions and long hours of their daily work, of
the small pay, the meanness of their employer, the high
cost of living, and how impossible it is for them properly
to support and bring up afamily."[23]

This was the work that Bakunin came to see as necessary
in the preparation of the revolution. But he did not see
the higher tiers commanding the lower, quite the
opposite he also insisted that "the peoples revolution ....
will arrange its revolutionary organisation from the
bottom up and from the periphery to the centre, in
keeping with the principle of liberty".[24]

"As regards organisation of the Commune, there will be
a federation of standing barricades and a Revolutionary
Communal Council will operate on the basis of one or
two delegates from each barricade, one per street or per
district, these deputies being invested with binding
mandates and accountable and revocable at all times."
[25]

An appeal will be issued to al provinces, communes and
associations inviting them to follow the example set by
the capital, to reorganise along revolutionary lines for a
start and to then delegate deputies to an agreed place of
assembly (all of these deputies invested with binding
mandates and accountable and subject to recall), in order
to found the federation of insurgent associations,
communes and provinces in furtherance of the same
principles and to organise a revolutionary force with the
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capability of defeating the reaction. Not officia
revolutionary commissars in any sort of sashes, but
rather revolutionary propagandists are to be dispatched
into al the provinces and communes and particularly
among the peasants who cannot be revolutionised by
principles, nor by the decrees of any dictatorship, but
only by the act of revolution itself, that is to say, by the
consequences that will inevitably ensure in every
commune from complete cessation of the legal and
officia existence of the state". [26]

This is not simply a historical question. It is true that in
western countries revolutionaries are in genera free to
sell papers and hold meetings in a manner they were
generally not in Bakunin's time. Yet this liberalism from
the state is largely a result of the fact that most
revolutionary organisation is not seen as a serious threat.
Where revolutionaries of one form or another have been
seen to be athreat, from the Black Panthers, to the Irish
civil rights movement, to 1970s Italy, the gloves have
come off and the full array of state oppression, including
infiltration and provocation have been deployed against
them. At the moment the relatively trivia threat of the
Black Blocs on the globalisation demonstrations is
seeing an increasing array of state oppression being
deployed, including now a fatal shooting. Bakunin's
writings provide us with one starting point for looking at
the apparent contradiction between wanting to create a
libertarian society and needing to overthrow a powerful
and authoritarian state to do so.

FOOTNOTES
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BASIC BAKUNIN

ANARCHIST COMMUNIST FEDERATION

"Thestar of revolution will rise high above the streets
of Moscow, from a sea of blood and fire, and turn
into alodestar to lead a liberated humanity”

-Mikhail Bakunin

PREFACE

The aim of this pamphlet is to do nothing more than
present an outline of what the author thinks are the key
features of Mikhail Bakunin's anarchist ideas.

Bakunin was extremely influential in the 19th century
socialist movement, yet his ideas for decades have been
reviled, distorted or ignored. On reading this pamphlet, it
will become apparent that Bakunin has a lot to offer and
that his ideas are not at al confused (as some writers
would have us think) but make up a full coherent and
well argued body of thought. For a detailed but difficult
analysis of Bakunin's revolutionary ideas, Richard B.
Saltman's book, "The Social and Political Thought of
Michael Bakunin" is strongly recommended. Ask your
local library to obtain a copy.
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CLASS

Bakunin saw revolution in terms of the overthrow of one
oppressing class by another oppressed class and the
destruction of political power as expressed as the state
and social hierarchy. According to Bakunin, society is
divided into two main classes which are fundamentally
opposed to each other. The oppressed class, he variously
described as commoners, the people, the masses or the
workers, makes up a great majority of the population. It
is in 'normal’ time not conscious of itself as a class,
though it has an ‘ingtinct' for revolt and whilst
unorganized, is full of vitality. The numerically much
smaller oppressing class, however is conscious of itsrole
and maintains its ascendancy by acting in a purposeful,
concerted and united manner. The basic differences
between the two classes, Bakunin maintained, rests upon
the ownership and control of property, which is
disproportionately in the hands of the minority class of
capitalists. The masses, on the other hand, have little to
call their own beyond their ability to work.

Bakunin was astute enough to understand that the
differences between the two main classes is not always
clear cut. He pointed out that it is not possible to draw a
hard line between the two classes, though as in most
things, the differences are most apparent at the extremes.
Between these extremes of wealth and power there is a
hierarchy of social strata which can be assessed
according to the degree to which they exploit each other
or are exploited themselves. The further away a given
group is from the workers, the more likely it is to be part
of the exploiting category and the less it suffers from
exploitation. Between the two major classes there is a
middle class or middle classes which are both exploiting
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and exploited, depending on their position of social
hierarchy.

The masses who are the most exploited form, in
Bakunin's view, the great revolutionary class which
alone can sweep away the present economic system.
Unfortunately, the fact of exploitation and its resultant
poverty are in themselves no guarantee of revolution.
Extreme poverty is, Bakunin thought, likely to lead to
resignation if the people can see no possible aternative
to the existing order. Perhaps, if driven to great depths of
despair, the poor will rise up in revolt. Revolts however
tend to be local and therefore, easy to put down. In
Bakunin's view, three conditions are necessary to bring
about popular revolution.

They are:

sheer hatred for the conditions in which the masses find
themselves

the belief the change is a possible alternative

a clear vision of the society that has to be made to bring
about human emancipation

Without these three factors being present, plus a united
and efficient self organization, no liberatory revolution
can possibly succeed.

Bakunin had no doubts that revolution must necessarily
involve destruction to create the basis of the new society.
He stated that, quite ssmply, revolution means nothing
less than war, that is the physical destruction of people
and property. Spontaneous revolutions involve, often, the
vast destruction of property. Bakunin noted that when
circumstances demanded it, the workers will destroy
even their own houses, which more often than not, do
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not belong to them. The negative, destructive urge is
absolutely necessary, he argued, to sweep away the past.
Destruction is closely linked with construction, since the
"more vividly the future is visualized, the more powerful
isthe force of destruction.”

Given the close relationship between the concentration
of wealth and power in capitalist societies, it is not
surprising that Bakunin considered economic questions
to be of paramount importance. It is in the context of the
struggle between labor and capital that Bakunin gave
great significance of strikes by workers. Strikes, he
believed, have a number of important functions in the
struggle against capitalism. Firstly they are necessary as
catalysts to wrench the workers away from their ready
acceptance of capitalism, they jolt them out of their
condition of resignation. Strikes, as a form of economic
and political warfare, require unity to succeed, thus
welding the workers together. During strikes, there is a
polarization between employers and workers. This
makes the latter more receptive to the revolutionary
propaganda and destroys the urge to compromise and
seek deals. Bakunin thought that as the struggle between
labor and capital increases, so will the intensity and
number of strikes. The ultimate strike is the general
strike. A revolutionary general strike, in which class
conscious workers are infused with anarchist ideas will
lead, thought Bakunin, to the final explosion which will
bring about anarchist society.

Bakunin's ideas are revolutionary in a very full sense,
being concerned with the destruction of economic
exploitation and social/political domination and their
replacement by a system of socia organization which is
in harmony with human nature. Bakunin offered a
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critique of capitalism, in which authority and economic
inequality went hand in hand, and state socialism, (e.g.
Marxism) which is one sided in its concentration on
economic factors whilst, grossly underestimating the
dangers of social authority.

STATE

Bakunin based his consistent and unified theory upon
three interdependent platforms, namely:

human beings are naturally social (and therefore they
desire social solidarity)

are more or less equal and,

want to be free

His anarchism is consequently concerned with the
problem of creating a society of freedom within the
context of an egalitarian system of mutual interaction.
The problem with existing societies, he argued, is that
they are dominated by states that are necessarily violent,
anti-social, and artificial constructs which deny the
fulfillment of humanity.

Whilst there are, in Bakunin's view, many objectionable
features within capitalism, apart from the state, (e.g. the
oppression of women, wage savery), it is the state which
nurtures, maintains and protects the oppressive system as
a whole. The state is defined as an anti-social machine
which controls society for the benefit of an oppressing
class or dlite. It is essentialy an institution based upon
violence and is concerned with its maintenance of
inequality through political repression. In addition the
state relies upon a permanent bureaucracy to help carry
out its aims. The bureaucratic element, incidentaly, is
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not ssmply atool which it promotes. All states, Bakunin
believed, have interna tendencies toward self
perpetuation, whether they be capitalist or socialist and
are thus to be opposed as obstacles to human freedom.

It might be objected that states are not primarily
concerned with political repression and violence and
indeed that liberal democratic states, in particular, are
much interested in social welfare. Bakunin argues that
such aspects are only a disguise, and that when
threatened, all states reveal their essentialy violent
natures. In Britain and Northern Ireland this repressive
feature of state activity has come increasingly to the fore,
when the state has been challenged to any significant
degree, it has responded with brutal firmness.

And developments within Britain over the last couple
decades tend to substantiate another feature of the state
which Bakunin drew attention to, their tendency toward
over increasing authoritarianism and absolutism. He
believed that there were strong pressures in all states
whether they areliberal, socialist, capitalist, or whatever,
toward military dictatorship but that the rate of such
development will vary, however according to factors
such as demography, culture and politics.

Finally, Bakunin noted that states tend toward warfare
against other states. Since there is no internationally
accepted moral code between states, then rivalries
between them will be expressed in terms of military
conflict. "So long as there's government, there will be no
peace. There will only be more or less prolonged
respites, armistices concluded by the perpetually
belligerent states; but as soon as a state feels sufficiently



strong to destroy this equilibrium to its advantage, it will
never fail to do so.”

BOURGEOIS DEMOCRACY

Political commentators and the media are constantly
singing the praises of the system of representative
democracy in which every few years or so the electorate
is asked to put a cross on a piece of paper to determine
who will control them. This system works good insofar
as the capitalist system has found a way of gaining
legitimacy through the illusion that some how the voters
are in charge of running the system. Bakunin's writings
on the issue are of representative democracy were made
a the time when it barely existed in the world. Yet he
could see on the basis of a couple of examples (the
United States and Switzerland) that the widening of the
franchise does little to improve the lot of the great mass
of the population. True, as Bakunin noted, middle class
politicians are prepared to humble themselves before the
electorate issuing all sorts of promises. But this leveling
of candidates before the populace disappears the day
after the election, once they are transformed into
members of the Parliament. The workers continue to go
to work and the bourgeoisie takes up once again the
problems of business and political intrigue.

Today, in the United States and Western Europe, the
predominant political system is that of libera
democracy. In Britain the electoral system is patently
unfair in its distribution of parliamentary seats, insofar as
some parties with substantial support get negligible
representation. However, even where strict proportional
representation applies, the Bakuninist critique remains
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scathing. For the representative system requires that only
a small section of the population concern itself directly
with legislation and governing (in Britain a majority out
of 650 MP's (Members of Parliament)).

Bakunin's objections to representative democracy rests
basically on the fact that it is an expression of the
inequality of power which exists in society. Despite
constitutions guaranteeing the rights of citizens and
equality before the law, the redlity is that the capitalist
classis in permanent control. So long as the great mass
of the population has to sell its labor power in order to
survive, there can not be democratic government. So
long as people are economically exploited by capitalism
and there are gross inequalities of wealth, there can not
be real democracy. As Bakunin made clear, economic
facts are much stronger than political rights. So long as
there is economic privilege there will be political
domination by the rich over the poor. The result of this
relationship is that representatives of capitalism
(bourgeois democracy) "posses in fact, if not by right,
the exclusive privilege of governing."

A common fiction that is expounded in liberal
democracies is that the people rule. However the reality
is that minorities necessarily do the governing. A
privileged few who have access to wealth, education and
leisure time, clearly are better equipped to govern than
ordinary working people, who generally have little free
time and only a basic education.

But as Bakunin made clear, if by some quirk, a socialist
government be elected, in rea terms, things would not
improve much. When people gain power and place
themselves 'above’ society, he argued, their way of
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looking at the world changes. From their exalted position
of high office the perspective on life becomes distorted
and seems very different to those on the bottom. The
history of socialist representation in parliament is
primarily that of reneging on promises and becoming
absorbed into the manners, morality and attitudes of the
ruling class. Bakunin suggests that such backsliding
from socialist ideas is not due to treachery, but because
participation in parliament makes representatives see the
world through a distorted mirror. A workers parliament,
engaged in the tasks of governing would, said Bakunin,
end up a chamber of "determined aristocrats, bold or
timid worshipers of the principle of authority who will
also become exploiters and oppressors.”

The point that Bakunin makes time and time again in his
writings is that no one can govern for the people in their
interests. Only persona and direct control over our lives
will ensure that justice and freedom will prevail. To
abdicate direct control is to deny freedom. To grant
political sovereignty to others, whether under the mantle
of democracy, republicanism, the people's state, or
whatever, is to give others control and therefore
domination over our lives.

It might be thought that the referendum, in which people
directly make laws, would be an advance upon the idea
of representative democracy. This is not the case
according to Bakunin, for a variety of reasons. Firstly,
the people are not in a position to make decisions on the
basis of full knowledge of all the issues involved. Also,
laws may be a complex, abstract, and specialized nature
and that in order to vote for them in a serious way, the
people need to be fully educated and have available the
time and facilities to reflect upon and discuss the
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implications involved. The reality of referenda is that
they are used by full-time politicians to gain legitimacy
for essentially bourgeois issues. It is no coincidence that
Switzerland, which has used the referendum frequently,
remains one of the most conservative countries in
Europe. With referenda, the people are guided by
politicians, who set the terms of the debate. Thus despite
popular input, the people still remain under bourgeois
control.

Finally, Bakunin on the whole concept of the possibility
of the democratic state: For him the democratic state is a
contradiction in terms since the state is essentially about
force, authority and domination and is necessarily based
upon an inequality of wealth and power. Democracy, in
the sense of self rule for all, means that no one is ruled.
If no one rules, there can be no state. If there is a state,
there can be no salf rule.

MARX

Bakunin's opposition to Marxism involves severa
separate but related criticisms. Though he thought Marx
was a sincere revolutionary, Bakunin believed that the
application of the Marxist system would necessarily lead
to the replacement of one repression (capitalist) by
another (state socialist).

Firstly, Bakunin opposed what he considered to be the
economic determinist element in Marx's thought, most
simply stated that "Being determines consciousness.” Put
in another way, Bakunin was against the idea that the
whole range of 'super structural’ factors of society, its
laws, moralities, science, religion, etc. were "but the
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necessary after effects of the development of economic
facts." Rather than history or science being primarily
determined by economic factors (e.g. the 'mode of
production’), Bakunin allowed much more for the active
intervention of human beings in the realization of their
destiny.

More fundamental was Bakunin's opposition to the
Marxist idea of dictatorship of the proletariat which was,
in effect, a transitional state on the way to stateless
communism. Marx and Engles, in the Communist
Manifesto of 1848, had written of the need for labor
armies under state supervision, the backwardness of the
rural workers, the need for centralized and directed
economy, and for wide spread nationalization. Later,
Marx also made clear that a workers government could
come into being through universal franchise. Bakunin
guestioned each of these propositions.

The state, whatever its basis, whether it be proletarian or
bourgeois, inevitably contains several objectionable
features. States are based upon coercion and domination.
This domination would, Bakunin stated, very soon cease
to be that of the proletariat over its enemies but would
become a state over the proletariat. This would arise,
Bakunin believed, because of the impossibility of a
whole class, numbering millions of people, governing on
its own behalf. Necessarily, the workers would have to
wield power by proxy by entrusting the tasks of
government to a small group of politicians.

Once the role of government was taken out of the hands
of the masses, a new class of experts, scientists and
professional politicians would arise. This new €lite
would, Bakunin believed, be far more secure in its
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domination over the workers by means of the
mystification and legitimacy granted by the clam to
acting in accordance with scientific laws (a magor claim
by Marxists). Furthermore, given that the new state
could masquerade as the true expression of the people's
will. The institutionalizing of political power gives rise
to a new group of governors with the same self seeking
interests and the same cover-ups of its dubious dealings.

Another problem posed by the statist system, that of
centralized statist government would, argued Bakunin,
further strengthen the process of domination. The state as
owner, organizer, director, financier, and distributor of
labor and economy would necessarily have to act in an
authoritarian manner in its operations. As can be seen by
the Soviet system, a command economy must act with
decision flowing from top to bottom; it cannot meet the
complex and various needs of individuals and, in the
final analysis, is a hopeless, inefficient giant. Marx
believed that centralism, from whatever quarter, was a
move toward the final, statist solution of revolution.
Bakunin, in contrast opposed centralism by federalism.

Bakunin's predictions as to the operation of Marxist
states has been borne out of reality. The Bolsheviks
seized power in 1917, talked incessantly of proletarian
dictatorship and soviet power, yet inevitably, with or
without wanting to, created a vast bureaucratic police
state.

UNIONS

Most of the left in Britain view the present structures of
trade unions in a positive light. This is true for members
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of the Labor Party, both left and right, the Communist
Party, the Militant Tendency and many other Marxist
organizations. These bodies wish to capture or retain
control of the unions, pretty much as they stand, in order
to use them for their own purposes. As aresult, there are
frequently bitter conflicts and maneuverings within the
unions for control. This trend is most apparent in the
C.P.SA. where a vicious anti-communist right wing
group aternates with the Militant Tendency and its
supporters for control of the union executive and full
time posts. The major exception to this is the Socialist
Workers Party which advocates rank and file
organization, so long as the SW.P. can control it.

Bakunin laid the foundations of the anarchist approach to
union organization and the general tendency of non-
anarchist unions to decay into persona fiefdoms and
bureaucracy over a century ago. Arguing in the context
of union organization within the International Working
Mens Association, he gave examples of how unions can
be stolen from the membership whose will they are
supposed to be an expression of. He identified severa
interrelated features which lead to the usurpation of
power by union leaders.

Firstly, he indicated a psychological factor which plays a
key part. Honest, hardworking, intelligent and well
meaning militants win through hard work the respect and
admiration of their fellow members and are elected to
union office. They display self sacrifice, initiative and
ability. Unfortunately, once in positions of |eadership,
these people soon imagine themselves to be
indispensable and their focus of attention centers more
and more on the machinations within the various union
committees.
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The one time militant thus becomes removed from the
every day problems of the rank and file members and
assumes the self delusion which afflicts all leaders,
namely a sense of superiority.

Given the existence of union bureaucracies and secret
debating chambers in which leaders decide union actions
and policies, a 'governmental aristocracy' arises within
the union structures, no matter how democratic those
structures may formally be. With the growing authority
of the union committees etc., the workers become
indifferent to union affairs, with the exception Bakunin
asserts, of issues which directly affect them e.g. dues
payment, strikes etc. Unions have always had great
problems in getting subscriptions from alienated
memberships, a solution which has been found in the
‘check off' system by which unions and employers
collaborate to remove the required sum at source, i.e.
from the pay packet.

Where workers do not directly control their union and
delegate authority to committees and full-time agents,
several things happen. Firstly, so long as union
subscriptions are not too high, and back dues are not
pressed too hard for, the substituting bodies can act with
virtual impunity. This is good for the committees but
brings almost to an end the democratic life of the union.
Power gravitates increasingly to the committees and
these bodies, like all governments substitute their will for
that of the membership. This in turn allows expression
for personal intrigues, vanity, ambition and self-interest.
Many intra-union battles, which are ostensibly fought on
ideological grounds, are in fact merely struggles for
control by ambitious self seekers who have chosen the
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union for their career structure. This careerism
occasionally surfaces in battles between rival |eftists, for
example where no political reasons for conflict exist. In
the past the Communist Party offered a union career
route within certain unions and such conflicts constantly
arose.

Presumably, within the Militant Tendency, which aso
wishes to capture unions, the same problem exists.

Within the various union committees, which are
arranged on a hierarchical basis (mirroring capitalism),
one or two individuals come to dominate on the basis of
superior intelligence or aggressiveness. Ultimately, the
unions become dominated by bosses who hold great
power in their organizations, despite the safeguards of
democratic procedures and constitutions. Over the last
few decades, many such union bosses have become
national figures, especialy in periods of Labor
government.

Bakunin was aware that such union degeneration was
inevitable but only arises in the absence of rank and file
control, lack of opposition to undemocratic trends and
the accession to union power to those who allow
themselves to be corrupted. Those individuals who
genuinely wish to safeguard their personal integrity
should, Bakunin argued, not stay in office too long and
should encourage strong rank and file opposition. Union
militants have a duty to remain faithful to their
revolutionary ideals.

Personal integrity, however, is an insufficient safeguard.

Other, institutional and organizational factors must also
be brought into play. These include regular reporting to
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the proposals made by the officials and how they voted,
in other words frequent and direct accountability.
Secondly, such wunion delegates must draw their
mandates from the membership being subject to rank and
file instructions. Thirdly, Bakunin suggests the instant
recall of unsatisfactory delegates. Finally, and most
importantly, he urged the calling of mass meetings and
other expressions of grass roots activity to circumvent
those leaders who acted in undemocratic ways. Mass
meetings inspire passive members to action, creating a
camaraderie which would tend to repudiate the so called
leaders.

REVOLUTIONARY ORGANIZATION

Above al else, Bakunin the revolutionary, believed in
the necessity of collective action to achieve anarchy.
After his death there was a strong tendency within the
anarchist movement towards the abandonment of
organization in favor of small group and individua
activity. This development, which culminated in
individual acts of terror in the late nineteenth century
France, isolating anarchism from the very source of the
revolution, namely the workers.

Bakunin, being consistent with other aspects of his
thought, saw organization not in terms of a centralized
and disciplined army (though he thought self discipline
was vital), but as the result of decentralized federalismin
which revolutionaries could channel their energies
through mutual agreement within a collective. It is
necessary, Bakunin argued, to have a coordinated
revolutionary movement for a number of reasons. Firstly,
is anarchists acted alone, without direction they would
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inevitably end up moving in different directions and
would, as a result, tend to neutralize each other.
Organization is not necessary for its own sake, but is
necessary to maximize strength of the revolutionary
classes, in the face of the great resources commanded by
the capitalist state.

However, from Bakunin's standpoint, it was the
spontaneous revolt against authority by the people which
is of the greatest importance. The nature of purely
spontaneous uprisings is that they are uneven and vary in
intensity from time to time and place to place. The
anarchist revolutionary organization must not attempt to
take over and lead the uprising but has the responsibility
of clarifying goals, putting forward revolutionary
propaganda, and working out ideas in correspondence
with the revolutionary instincts of the masses. To go
beyond this would undermine the whole self-liberatory
purpose of the revolution. Putchism has no place in
Bakunin's thought.

Bakunin then, saw revolutionary organization in terms of
offering assistance to the revolution, not as a substitute.
It is in this context that we should interpret Bakunin's
call for a "secret revolutionary vanguard" and "invisible
dictatorship" of that vanguard. The vanguard it should be
said, has nothing in common with that of the Leninist
model which seeks actual, direct leadership over the
working class. Bakunin was strongly opposed to such
approaches and informed his followers that "no
member... is permitted, even in the midst of full
revolution, to take public office of any kind, nor is the
(revolutionary) organization permitted to do so... it will
at all times be on the aert, making it impossible for
authorities, governments and states to be established.”
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The vanguard was, however, to influence the
revolutionary movement on an informal basis, relying on
the talents of it's members to achieve results. Bakunin
thought that it was the ingtitutionalization of authority,
not natura inequalities, that posed a threat to the
revolution. The vanguard would act as a catalyst to the
working classes own revolutionary activity and was
expected to fully immerse itself in the movement.
Bakunin's vanguard then, was concerned with education
and propaganda, and unlike the Leninist vanguard party,
was not to be a body separate from the class, but an
active agent within it.

The other major task of the Bakuninist organization was
that it would act as the watchdog for the working class.
Then, as now, authoritarian groupings posed as leaders
of the revolution and supplied their own members as
"governments in waiting." The anarchist vanguard has to
expose such movements in order that the revolution
should not replace one representative state by another
'revolutionary' one. After the initial victory, the political
revolutionaries, those advocates of so-called workers
governments and the dictatorship of the proletariat,
would according to Bakunin try "to squelch the popular
passions. They appeal for order, for trust in, for
submission to those who, in the course and the name of
the revolution, seized and legalized their own dictatorial
powers, this is how such political revolutionaries
reconstitute the state. We on the other hand, must
awaken and foment al the dynamic passions of the
people.”
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ANARCHY

Throughout Bakunin's criticisms of capitalism and state
socialism he constantly argues for freedom. It is not
surprising, then, to find that in his sketches of future
anarchist society that the principle of freedom takes
precedence. In a number of revolutionary programs he
outlined which he considered to be the essential features
of societies which would promote the maximum possible
individual and collective freedom. The societies
envisioned in Bakunin's programs are not Utopias, the
sense of being detailed fictional communities, free of
troubles, but rather suggest the basic minimum skeletal
structures which would guarantee freedom. The
character of future anarchist societies will vary, said
Bakunin depending on a whole range of historical,
cultural, economic and geographical factors.

The basic problem was to lay down the minimum
necessary conditions which would bring about a society
based upon justice and social welfare for all and would
also generate freedom. The negative, that is, destructive
features of the programs are al concerned with the
abolition of those institutions which lead to domination
and exploitation. The state, including the established
church, the judiciary, state banks and bureaucracy, the
armed forces and the police are al to be swept away.
Also, al ranks, privileges, classes and the monarchy are
to be abolished.

The positive, constructive features of the new society all
interlink to promote freedom and justice. For a society to
be free, Bakunin argued, it is not sufficient to simply
impose equality. No, freedom can only be achieved and
maintained through the full participation in society of a

57



highly educated and healthy population, free from social
and economic worries. Such an enlightened population,
can then be truly free and able to act rationally on the
basis of a popularly controlled science and a thorough
knowledge of the issues involved.

Bakunin advocated complete freedom of movement,
opinion, morality where people would not be
accountable to anyone for their beliefs and acts. This
must be, he argued, complete and unlimited freedom of
speech, press and assembly. Freedom, he believed, must
be defended by freedom, for to "advocate the restriction
of freedom on the pretext that it is being defended is a
dangerous delusion.” A truly free and enlightened
society, Bakunin said, would adequately preserve liberty.
An ordered society, he thought, stems not from
suppression of ideas, which only breeds opposition and
factionalism, but from the fullest freedom for all.

This is not to say that Bakunin did not think that a
society has the right to protect itself. He firmly believed
that freedom was to be found within society, not through
its destruction. Those people who acted in ways that
lessen freedom for others have no place; These include
all parasites who live off the labor of others. Work, the
contribution of one's labor for the creation of wealth,
forms the basis of politica rights in the proposed
anarchist society. Those who live by exploiting others do
not deserve political rights. Others, who steal, violate
voluntary agreements within and by society, inflict
bodily harm etc. can expect to be punished by the laws
which have been created by that society. The condemned
criminal, on the other hand, can escape punishment by
society by removing himself/herself from society and the
benefits it confers. Society can also expel the criminal if
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it so wishes. Basicaly thought, Bakunin set great store
on the power of enlightened public opinion to minimize
anti-social activity.

Bakunin proposed the equalization of wealth, though
natural inequalities which are reflected in different levels
of skill, energy and thrift, should he argued be tolerated.
The purpose of equality is to allow individuals to find
full expression of their humanity within society. Bakunin
was strongly opposed to the idea of hired labor which if
introduced into an anarchist society, would lead to the
reintroduction of inequality and wage davery. He
proposed instead collective effort because it would, he
thought, tend to be more efficient. However, so long as
individuals did not employ others, he had no objection to
them working alone.

Through the creation of associations of labor which
could coordinate worker's activities, Bakunin proposed
the setting up of an industrial assembly in order to
harmonize production with the demand for products.
Such an assembly would be necessary in the absence of
the market. Supplied with statistical information from
the various voluntary organization who would be
federated, production could be speciaized on an
international basis so that those countries with inbuilt
economic advantages would produce most efficiently for
the general good. Then, according to Bakunin, waste,
economic crisis and stagnation "will no longer plague
mankind; the emancipation of human labor will
regenerate the world."

Turning to the question of the political organization of

society, Bakunin stressed that they should al be built in
such away as to achieve order through the realization of
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freedom on the basis of the federation of voluntary
organizations. In al such political bodies power is to
flow "from the base to the summit" and from "the
circumference to the center/* In other words, such
organizations should be the expressions of individual and
group opinions, not directing centers which control
people.

On the basis of federalism, Bakunin proposed a multi-
tier system of responsibility for decision making which
would be binding on all participants, so long as they
supported the system. Those individuals, groups or
political institutions which made up the total structure
would have the right to secede. Each participating unit
would have an absolute right to self-determination, to
associate with the larger bodies, or not. Starting at the
local level, Bakunin suggested as the basic political unit,
the completely autonomous commune. The commune,
on the basis of universal suffrage, would elect all of its
functionaries, law makers, judges, and administrators of
communal property.

The commune would decide its own affairs but, if
voluntarily federated to the next tier of administration,
the provincial assembly, its constitution must conform to
the provincia assembly. Similarly, the constitution of the
province must be accepted by the participating
communes. The provincial assembly would define the
rights and obligations existing between communes and
pass laws affecting the province as a whole. The
composition of the provincial assembly would be
decided on the basis of universal suffrage.

Further levels of political organization would be the
national body, and, ultimately, the international
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assembly. Asregardsinternational organization, Bakunin
proposed that there should be no permanent armed
forces, preferring instead, the creation of local citizens
defense militias. Disputes between nations and their
provinces would be settled by an international assembly.
This assembly, if required, could wage war against
outside aggressors but should a member nation of the
international federation attack another member, then it
faces expulsion and the opposition of the federation as a
whole.

Thus, from root to branch, Bakunin's outline for anarchy

is based upon the free federation of participants in order
to maximize individual and collective well being.

BAKUNIN'SRELEVANCE TODAY

Throughout most of this pamphlet Bakunin has been
allowed to speak for himself and any views by the writer
of the pamphlet are obvious. In thisfinal section it might
be valuable to make an assessment of Bakunin's ideas
and actions.

With the dominance of Marxism in the world labor and
revolutionary movements in the twentieth century, it
became the norm to dismiss Bakunin as muddle-headed
or irrelevant. However, during his lifetime he was a
major figure who gained much serious support. Marx
was so pressured by Bakunin and his supporters that he
had to destroy the First International by dispatching it to
New York. In order that it should not succumb to
Anarchism, Marx killed it off through a bureaucratic
maneuver.

61



Now that Marxism has been seriously weakened
following the collapse of the USSR and the ever
increasingly obvious corruption in China, Bakunin's
ideas and revolutionary Anarchism have new
possibilities. If authoritarian, state socialism has proved
to be a child devouring monster, then libertarian
communist ideas once again offer a credible alternative.

The enduring qualities of Bakunin and his successors are
many, but serious commitment to the revolutionary
overthrow of capitalism and the state must rank high.
Bakunin was much more of a doer than a writer, he
threw himself into actual insurrections, much to the
trepidation of European heads of state. This militant
tradition was continued by Malatesta, Makhno, Durruti,
and many other anonymous militants. Those so-called
anarchists who adopt a gradualist approach are an insult
to Anarchism. Either we are revolutionaries or we
degenerate into ineffective passivism.

Bakunin forecast the dangers of statist socialism. His
predictions of a militarized, enslaved society dominated
by aMarxist ruling class came to passin away that even
Bakunin could not have fully envisaged. Lenin, Trotsky
and Stalin outstripped even the Tsars in their arrogance
and brutality. And, after decades of reformist socialism
which have frequently formed governments, Bakunin's
evaluations have been proved correct. In Britain we have
the ultimate insult to working people in the form of
"socialist Lords". For services to capitalism, Labor MP's
are ultimately granted promotion to the aristocracy.

Bakunin fought for a society based upon justice, equality

and freedom. Unlike political leaders of the left he had
great faith in the spontaneous, creative and revolutionary
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potential of working people. His beliefs and actions
reflect this approach. So, revolutionaries can learn much
of value from his federalism, his militancy and his
contempt for the state, which, in the twentieth century,
has assumed gigantic and dangerous proportions,
Bakunin has much to teach us but we too must develop
our ideas in the face of new chalenges and
opportunities. We must retain the revolutionary core of
his thought yet move forward. Such is the legacy of
Bakunin.

With this in mind, the Anarchist Communist Federation
is developing a revolutionary anarchist doctrine, which
whilst being ultimately based on Bakunin's ideas, goes
much further to suit the demands of present-day
capitalism. Ecological issues, questions of imperialist
domination of the world, the massive oppression of
women, the automation of industry, computerized
technology etc. are all issues that have to be tackled. We
welcome the challenge!

FURTHER READING

There are two main compilations of Bakunin's works
which are quite readily available through public libraries.
They are "Bakunin on Anarchy" edited by Sam Dolgoff
and "The Political Philosophy of Bakunin' edited by
G.P. Maximoff. Also worth looking at, if you can get
hold of them are "The Basic Bakunin - Writings 1869-
1871" edited by Robert M. Cutler and "Mikhail Bakunin
- From Out of the Dustbin”, edited by the same person.

For an understanding of the full profundity of Bakunin's
ideas, there is nothing to match "The Social and Political
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Thought of Michael Bakunin" by Richard B Satman.
This American publication should be available through
your local library.

Bakunin's works currently available:

"God and the State"

"Marxism, Freedom and the State" (edited by K.J.
Kenafik)

"The Paris Commune and the |dea of the State"

"Statism and Anarchy" (heavy going) ed. Marshal
Shatz.



EQUAL OPPORTUNITY IN EDUCATION

FrROM EGALITE, GENEVA, JuLY 31, 1869.

Essays by Bakunin

htm)

The first topic for consideration today is this: will it be
feasible for the working masses to know complete
emancipation as long as the education available to those
masses continues to be inferior to that bestowed upon the
bourgeois, or, in more general terms, as long as there exists
any class, be it numerous or otherwise, which, by virtue of
birth, is entitled to a superior education and a more
complete instruction? Does not the question answer itself?
Is it not self-evident that of any two persons endowed by
nature with roughly equivalent intelligence, one will have
the edge - the one whose mind will have been broadened by
learning and who, having the better grasped the inter-
relationships of natural and socia phenomena (what we
might term the laws of nature and of society) will the more
readily and more fully grasp the nature of his surroundings?
And that this one will feel, let us say, a greater liberty and,
in practical terms, show a greater aptitude and capability
than his fellow? It is natural that he who knows more will
dominate him who knows less. And were this disparity of
education and education and learning the only one to exist
between two classes, would not all the others swiftly follow
until the world of men itself in its present circumstances,
that is, until it was again divided into a mass of slavesand a
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tiny number of rulers, the former labouring away as they do
today, to the advantage of the latter?

Now we see why the bourgeois socialists demand only a
little education for the people, a soupcon more than they
currently receive; whereas we socialist democrats demand,
on the people's behalf, complete and integral education, an
education as full asthe power of intellect today permits, So
that, henceforth, there may not be any class over the
workers by virtue of superior education and therefore able
to dominate and exploit them. The bourgeois socialists want
to see the retention of the class system each class, they
contend, fulfilling a specific socia function; one
specialising, say, in learning, and the other in manual
labour. We, on the other hand, seek the final and the utter
abolition of classes; we seek a unification of society and
equality of social and economic provision for every
individual on this earth. The bourgeois socialists, whilst
retaining the historic bases of the society of today, would
like to see them become less stark, less harsh and more
prettified. Whereas we should like to see their destruction.
From which it follows that there can be no truce or
compromise, let alone any coalition between the bourgeois
sociadists and us socialist democrats. But, | have heard it
said and this is the argument most frequently raised against
us and an argument which the dogmatists of every shade
regard as irrefutable - it is impossible that the whole of
mankind should devote itself to learning, for we should al
die of starvation. Consequently while some study others
must labour so that they can produce what we need to live -
not just producing for their own needs, but also for those
men who devote themselves exclusively to intellectua
pursuits; aside from expanding the horizons of human
knowledge, the discoveries of these intellectuals improve
the condition of all human beings, without exception, when
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applied to industry, agriculture and, generally, to political
and socia life; agreed? And do not their artistic creations
enhance the lives of every one of us?

No, not at all. And the greatest reproach which we can level
against science and the arts is precisely that they do not
distribute their favours and do not exercise their influence,
except upon a tiny fragment of society, to the exclusion
and, thus, to the detriment of the vast majority. Today one
might say of the advances of science and of the arts, just
what has already and so properly been said of the
prodigious progress of industry, trade, credit, and, in a
word, of the wealth of society in the most civilised
countries of the modern world. That wealth is quite
exclusive, and the tendency is for it to become more so
each day, as it becomes concentrated into an ever shrinking
number of hands, shunning the lower echelons of the
middle class and the petite bourgeoisie, depressing them
into the proletariat, so that the growth of this wealth is the
direct cause behind the growing misery of the labouring
masses. Thus the outcome is that the gulf which yawns
between the privileged, contented minority and millions of
workers who earn their keep by the strength of their arm
yawns ever wider and that the happier the contented - who -
exploit the people's labour become the more unhappy the
workers become. One has only to look at the fabulous
opulence of the aristocratic, financier, commercial and
industrial clique in England and compare it with the
miserable condition of the workers of the same country; one
has only to re-read the so naive and heartrending letter
lately penned by an intelligent and upright goldsmith of
London, one Walter Dugan, who has just voluntarily taken
poison along with his wife and their six children, smply as
ameans of escape from the degradation's of poverty and the
torments of hunger (1) - and one will find oneself obliged to
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concede that the much vaunted civilisation means, in
material terms, to the people, only oppression and ruination.
And the same holds true for the modern advances of
science and the arts. Huge strides, indeed, it is true But the
greater the advances, the more they foster intellectual
servitude and thus, in material terms, foster misery and
inferiority as the lot of the people; for these advances
merely widen the gulf which aready separates the people's
level of understanding from the levels of the privileged
classes. From the point of view of natural capacity, the
intelligence of the former is, today, obviously less stunted,
less exercised, less sophisticated and less corrupted by the
need to defend unjust interests, and is, consequently,
naturally of greater potency than the brain power of the
bourgeoisie: but, then again, the brain power of the
bourgeois does have at its disposal the complete arsenal of
science filled with weapons that are indeed formidable. It is
very often the case that a highly intelligent worker is
obliged to hold his tongue when confronted by a learned
fool who defeats him, not by dint of intellect (of which he
has none) but by dint of his education, an education denied
the workingman but granted the fool because, while the
fool was able to develop his foolishness scientifically in
schools, the working man's labours were clothing, housing,
feeding him and supplying his every need, his teachers and
his books, everything necessary to his education.

Even within the bourgeois class, as we know only too well,
the degree of learning imparted to each individual is not the
same. There, too, there is a scale which is determined, not
by the potential of the individual but by the amount of
wealth of the social stratum to which he belongs by birth;
for example, the instruction made available to the children
of the lower petite bourgeoisie, whilst itself scarcely
superior to that which workers manage to obtain for
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themselves, is next to nothing by comparison with the
education that society makes readily available to the upper
and middle bourgeoisie. What, then, do we find? The petite
bourgeoisie, whose only attachment to the middle class is
through a ridiculous vanity on the one hand, and its
dependence upon the big capitalists on the other, finds itself
most often in circumstances even more miserable and even
more humiliating than those which afflict the proletariat. So
when we talk of privileged classes, we never have in mind
this poor petite bourgeoisie which, if it did but have alittle
more spirit and gumption, would not delay in joining forces
with us to combat the big and medium bourgeoisie who
crush it today no less than they crush the proletariat. And
should society's current economic trends continue in the
same direction for a further ten years (which we do,
however, regard as impossible) we may yet see the bulk of
the medium bourgeoisie tumble first of al into the current
circumstances of the petite bourgeoisie only to dlip a little
later into the proletariat - as a result, of course, of this
inevitable concentration of ownership into an ever smaller
number of hands - the ineluctable consequences of which
would be to partition society once and for al into a tiny,
overweaningly opulent, educated, ruling minority and a vast
majority of impoverished, ignorant, enslaved proletarians.

There is one fact which should make an impression upon
every person of conscience, upon al who have at heart a
concern for human dignity and justice; that is, for the
liberty of each individual amid and through a setting of
equality for all. That is the fact that all of the intelligentsia,
al of the great applications of science to the purpose of
industry, trade and to the life of society in general have thus
far profited no one, save the privileged classes and the
power of the State, that timeless champion of al political
and social iniquity. Never, not once, have they brought any
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benefit to the masses of the people. We need only list the
machines and every workingman and honest advocate of
the emancipation of labour would accept the justice of what
we say. By what power do the privileged classes maintain
themselves today, with al their insolent smugness and
iniquitous pleasures, in defiance of the all too legitimate
outrage felt by the masses of the people? Is it by some
power inherent in their persons? No - it is solely through
the power of the State, in whose apparatus today their
offspring hold, always, every key position (and even every
lower and middle range position) excepting that of soldier
and worker. And in this day and age what is it that
constitutes the principle underlying the power of the State?
Why, it is science. Yes, science - Science of government,
science of administration and financial science; the science
of fleecing the flocks of the people without their bleating
too loudly and, when they start to bleat, the science of
urging silence, patience and obedience upon them by means
of a scientifically organised force: the science of deceiving
and dividing the masses of the people and keeping them
allaysin asalutary ignorance lest they ever become able, by
helping one another and pooling their efforts, to conjure up
a power capable of overturning States, and, above all,
military science with al itstried and tested weaponry, these
formidable instruments of destruction which ‘work wonders
(2): and lastly, the science of genius which has conjured up
steamships, railways and telegraphy which, by turning
every government into a hundred armed, a thousand armed
Briareos (3), giving it the power to be, act and arrest
everywhere at once - has brought about the most formidable
political centralisation the world has ever witnessed.

Who, then, will deny that, without exception, all of the

advances made by science have thus far brought nothing,
save a boosting of the wealth of the privileged classes and
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of the power of the State, to the detriment of the well-being
and liberty of the masses of the people, of the proletariat?
But, we will hear the objection, do not the masses of the
people profit by this also? Are they not much more civilised
in this society of ours than they were in the societies of
byegone centuries?

We shall reply to that with an observation borrowed from
the noted German socialist, Lassalle. In measuring the
progress made by the working masses, in terms of their
political and social emancipation, one should not compare
their intellectual state in this century with what it may have
been in centuries gone by. Instead, one ought to consider
whether, by comparison with some given time, the gap
which then existed between the working masses and the
privileged classes having been noted, the masses have
progressed to the same extent as these privileged classes.
For, if the progress made by both has been roughly
equivalent, the intellectual gap which separates the masses
from the privileged in today's world will be the same as it
ever was, but if the proletariat has progressed further and
more rapidly than the privileged, then the gap must
necessarily have narrowed; but if, on the other hand, the
worker's rate of progress has been dlower and,
consequently, less than that of a representative of the ruling
classes over the same period, then that gap will have grown.
The gulf which separates them will have increased and the
man of privilege grown more powerful and the worker's
circumstances more abject, more slave like than at the date
one chose as the point of departure. If the two of us set off
from two different points at the same time and you have a
lead of one hundred paces over me and you move at a rate
of sixty paces per minute, and | at only thirty paces per
minute, then after one hour the distance which separates us
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will not be just over one hundred paces, but just over one
thousand nine hundred paces.

That example gives a roughly accurate notion of the
respective advances made by the bourgeocisie and the
proletariat. Thus far the bourgeoisie has raced along the
track of civilisation at a quicker rate than the proletariat, not
because they are intellectually more powerful than the latter
indeed one might properly argue the contrary case - but
because the political and economic organisation of society
has been such that, hitherto, the bourgeoisie alone have
enjoyed access to learning and science has existed only for
them, and the proletariat has found itself doomed to a
forced ignorance, so that if the proletariat has, nevertheless,
made progress (and there is no denying it has) then that
progress was made not thanks to society, but rather in spite
of it. To sum up. In society as presently constituted, the
advances of science have been at the root of the relative
ignorance of the proletariat, just as the progress of industry
and commerce have been at the root of its relative
impoverishment. Thus, intellectual progress and material
progress have contributed in equal measure towards the
exacerbation of the dlavery of the proletariat. Meaning
what? Meaning that we have a duty to reject and resist that
bourgeois science, just as we have a duty to reject and resist
bourgeois wealth. And reject and resist them in this sense -
that in destroying the social order which turns it into the
preserve of one or of several classes, we must lay claim to it
as the common inheritance of all the world.

[Egalite, 31 July 1869]
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FEDERALISM, SOCIALISM, ANTI-
THEOLOGISM

“Federalism,  Socialism, Anti-Theologism”  was
presented as a “Reasoned Proposal to the Central
Committee of the League for Peace and Freedom, by M.
Bakunin, Geneva.” The League was an international
bourgeois-pacifist organization founded in September
1867 to head off a war between Prussia and France over
Luxembourg which threatened to engulf all Europe.
Among the sponsors of the League were Victor Hugo,
Garibaldi, John Stuart Mill, and other prominent
individuals. At the first congress held in Geneva;
Bakunin delivered a long address. The text was either
lost or destroyed and Bakunin wrote this work in the
form of a speech, never finished, like most of his works.
It was divided into three parts. The first and second
parts, which follow, deal with federalism and socialism,
respectively; the third part, on “anti-theologism,” is
omitted here, except for the diatribe against Rousseau's
theory of the state. Bakunin analyzes Rousseau's doctrine
of the socia contract, makes distinctions between state
and society, and discusses the relationship between the
individual and the community, and the nature of man in
general.

As noted in the “Biographical Sketch,” Bakunin had no
illusions about the revolutionary potentialities of the
League, but he hoped to influence as many members as
possible and propagandize his principles. In order not to
alienate the members Bakunin purposely moderated his
language, but not hisideas. While the Central Committee
of the League accepted Bakunin's thesis, the congress
regjected it and Bakunin and his supporters resigned in
1868.

73



“Federalism, Socialism, Anti-Theologism” differs from
the Catechism in some important ways. While the
Catechism is primarily a program of action based on
Bakunin's main ideas, “Federalism” is a maor
theoretical work in which these and other concepts
barely mentioned in the Catechism are analyzed.
Bakunin introduces the idea of a transitional stage in
which the full realization of socialism “will no doubt be
the work of centuries” which history has placed on the
agenda and which “we cannot afford to ignore.” He al'so
registers his “protest against anything that may in any
way resemble communism or state socialism.” Bakunin's
conception of a United States of Europe (the objective of
the League and the name of its official publication), far
from constituting an endorsement of the State, renders
the existence of any state, in the accepted sense of the
word, impossible. He rgjects the idea of state sovereignty
as an “attempt at a social organization devoid of the most
complete liberty for individuals as well as associations.”
Bakunin also formulated ideas about the nature of man
and the relationship of the individual to society which
are only hinted at in the Catechism but are further
developed in his subsequent writings. Bakunin's
occasionally extravagant praise of American democracy
in the Northern States can be ascribed partly to
ignorance, but mostly to his passionate sympathy for the
North in the Civil War.

Federalism

We are happy to be able to report that the principle of
federalism has been unanimously acclaimed by the
Congress of Geneva.... Unfortunately, this principle has
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been poorly formulated in the resolutions of the
congress. It has not even been mentioned except
indirectly. . . while in our opinion, it should have taken
first place in our declaration of principles.

Thisis amost regrettable gap which we should hasten to
fill. In accordance with the unanimous sense of the
Congress of Geneva, we should proclaim:

1 That there is but one way to bring about the
triumph of liberty, of justice, and of peace in Europe's
international relations, to make civil war impossible
between the different peoples who make up the
European family; and that is the formation of the United
States of Europe.

2. That the United States of Europe can never be
formed from the states as they are now constituted,
considering the monstrous inequality which exists
between their respective forces.

3. That the example of the now defunct Germanic
Confederation has proved once and for al that a
confederation of monarchies is a mockery, powerless to
guarantee either the peace or the liberty of populations.

4, That no centralized state, being of necessity
bureaucratic and militarist, even if it were to cal itself
republican, will be able to enter an international
confederation with a firm resolve and in good faith. Its
very congtitution, which must always be an overt or
covert negation of enduring liberty, would necessarily
remain a declaration of permanent warfare, a threat to
the existence of its neighbors. Since the State is
essentially founded upon an act of violence, of conquest,
what in private life goes under the name of
housebreaking—an act blessed by all institutionalized
religions whatsoever, eventualy consecrated by time
until it is even regarded as an historic right—and
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supported by such divine consecration of triumphant
violence as an exclusive and supreme right, every
centralized State therefore stands as an absolute negation
of the rights of all other States, though recognizing them
in the treaties it may conclude with them for its own
political interest....

That al members of the League should therefore bend al
their efforts toward reconstituting their respective
countries, in order to replace their old constitution—
founded from top to bottom on violence and the principle
of authority—with a new organization based solely upon
the interests, the needs, and the natural preferences of
their populations—having no other principle but the free
federation of individuals into communes, of communes
into provinces, of the provinces into nations, and, finally,
of the nations into the United States of Europe first, and
of the entire world eventually.

6. Consequently, the absolute abandonment of
everything which is called the historic right of the State;
all questions relating to natural, political, strategic, and
commercia frontiers shall henceforth be considered as
belonging to ancient history and energetically rejected by
all the members of the League.

7. Recognition of the absolute right of each nation,
great or small, of each people, weak or strong, of each
province, of each commune, to complete autonomy,
provided its internal congtitution is not a threat or a
danger to the autonomy and liberty of neighboring
countries.

8. The fact that a country has been part of a State,
even if it has joined that State freely and of its own will,
does not create an obligation for that country to remain
forever so attached. No perpetual obligation could be
accepted by human justice, the only kind of justice that
may have authority amongst us, and we shall never
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recognize other rights or duties than those founded upon
liberty. The right of free union and of equally free
secession is the first, the most important, of all political
rights, the one right without which the federation would
never be more than a centralization in disguise.

0. From all that has been said, it follows that the
League must openly prohibit any aliance of any national
faction whatsoever of the European democracy with the
monarchical State, even if the aim of such an aliance
were to regain the independence or liberty of an
oppressed country. Such an alliance could only lead to
disappointment and would at the same time be a betrayal
of the revolution.

On the other hand, the League, precisely because it isthe
League for Peace and Freedom, and because it is
convinced that peace can only be won by and founded
upon the closest and fullest solidarity of peoples in
justice and in liberty, should openly proclaim its
sympathy with any national insurrection, either foreign
or native, provided this insurrection is made in the name
of our principles and in the political as well as the
economic interests of the masses, but not with the
ambitious intent of founding a powerful State.

11.  The League will wage arelentless war against all
that is called the glory, the grandeur, and the power of
States. It will be opposed to al these false and
malevolent idols to which millions of human victims
have been sacrificed; the glories of human intelligence,
manifested in science, and universal prosperity founded
upon labor, justice, and liberty.

12. The League will recognize nationality as a
natural fact which has an incontestable right to a free
existence and development, but not as a principle, since
every principle should have the power of universality,
while nationality, a fact of exclusionist tendency,
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